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• Develop a Social Economy

• Needs to include Education. Matauranga Maori, Matauranga

• Explore new tools and ways of thinking

• Ranga Framework 

• Encourage social entrepreneurship

• Iwi aspirations 

• Inspire communities to engage in actions that will enhance their resilience and well

• Utopian view 

Needs to include Education. Matauranga Maori, Matauranga-a-iwi. 

Inspire communities to engage in actions that will enhance their resilience and well-being  



Approach 

• My approach is going to 
intersect each of the 
conference aims.

• Each of the conference aims 
run horizontally, the elements 
covered in this paper operate 
vertically. This paper will 
unpack some of the key unpack some of the key 
elements that must be 
present in a Maori social 
economy. It is important 
there are others. 

Approach 



Social Economy

• Social Economy must be of benefit to Iwi, hapu, and • Social Economy must be of benefit to Iwi, hapu, and 
whanau, needs to be built on Maori knowledge forms

• Must be positive; must have positive aspirations, cannot be 
built on deficit models

• Cannot be established on describing what is not working, 
simply describing the pathology of what has gone wrong is 
not good enough.not good enough.

• Needs to come from a Maori space and place 
not mean it has to be limited to working in a tribally defined 
boundary
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whanau, needs to be built on Maori knowledge forms

Must be positive; must have positive aspirations, cannot be 

Cannot be established on describing what is not working, 
simply describing the pathology of what has gone wrong is 

Needs to come from a Maori space and place - this does 
not mean it has to be limited to working in a tribally defined 



Social Economy 

Maori Social Economy must be built on a clear 
understanding of:  

• Matauranga Maori

• Matauranga-a-iwi• Matauranga-a-iwi

• Kaupapa Maori theory 

Social Economy 

Maori Social Economy must be built on a clear 

Kaupapa Maori theory 



Matauranga Maori 
• M� tauranga M� ori, is M� ori knowledge it hosts the • M� tauranga M� ori, is M� ori knowledge it hosts the 

core values and principles that apply to all M
While the core values and principles are located 
here, their application is not. The application of these 
values and principles are filtered through 
m� tauranga-a-iwi. Each iwi has their own specific 
sense and use of these core values and principles 
that link them with their particular environment. This that link them with their particular environment. This 
tribal application cannot be applied to another tribe, 
as they will have their own application that links them 
to their environment and iwi. 
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to their environment and iwi. 



Matauranga

• M� tauranga-a-iwi is tribal knowledge. • M� tauranga-a-iwi is tribal knowledge. 
Tribal knowledge is defined as the 
relationship between the tribe and its 
land base. M� tauranga-a-iwi is 
knowledge specific to an iwi and its 
rohe. It is the exchange between the 
rohe and the iwi that provides the 
context for m� tauranga-a-iwi. As the 
iwi engages with and describes its 
environment, the basis for 
m� tauranga-a-iwi is established. The m� tauranga-a-iwi is established. The 
application of the principles and 
values in m� tauranga M� ori occurs, 
though each iwi has its own particular 
process that links their particular rohe 
and people together. 

Matauranga-a-iwi



Kaupapa Maori Theory

• Kaupapa M� ori theory is a political • Kaupapa M� ori theory is a political 
instrument which takes account of the 
unequal power relations that exist between 
M� ori and P� keha. It critically responds to 
the processes of colonisation, which have 
been embedded in ‘taken for granted’ 
practices and ideas within the schooling 
and education system. Kaupapa M� ori 
theory attempts to provide a space outside 
assimilation, acculturation, exploitation, 
domination of M� ori by P� keha, and 
P� keh�  knowledge hegemony. Kaupapa 
M� ori theory describes the transformational 
shifts that are required to respond to shifts that are required to respond to 
unequal power relations. The 
transformational shifts required and 
explored under the concept of kaupapa 
M� ori theory are taken from the tradition of 
critical theory, using M� ori and non-M� ori 
theoretical tools (Smith, G. 1997). 

Kaupapa Maori Theory



Kaupapa Maori Theory

Critical theory underpins kaupapa M� ori theory Critical theory underpins kaupapa M� ori theory 

because it focuses on emancipatory outcomes, and 

provides an approach to a range of challenges 

facing M� ori including neo-liberal economics, 

reification of science over culture, the rise of 

technological rationality, the pressure to develop a 

structural analysis rather than only a culturalist one 

and the need for social transformation 

By using specific M� ori theoretical tools, kaupapa 

M� ori theory allows the assertion of the validity and 

legitimacy of M� ori knowledge, language, culture, legitimacy of M� ori knowledge, language, culture, 

and practice as ‘taken for granted’ givens. In this 

sense, kaupapa M� ori theory, both in its theoretical 

and practical dimensions, is about making legitimate 

space for m� tauranga M� ori (Smith, G. 1997). 

Kaupapa Maori Theory



thinking

• New tools must come from a Maori space and 
place

• Must be driven from Iwi, ie Matauranga

• Must be transformational• Must be transformational

• Ranga Framework model
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Framework

• In modern educational discourse, the terms m• In modern educational discourse, the terms m
m� tauranga M� ori, and kaupapa M
define M� ori identity and M� ori knowledge. However, these 
ideas are often confused with each other, or are considered as 
distinct and separate concepts. Often, the relationship between 
them is not well understood. This papers offers a framework to 
look at the relationship between these ideas. The framework 
outlines the role each plays in the definition of the other. Each 
concept is interdependent, and each is ‘equal’; that is, we 
cannot privilege one over the other. The framework also cannot privilege one over the other. The framework also 
explains the relationships that exist between these three 
concepts and ‘generic’ knowledge, the term I have used for 
knowledge that does not belong to m
M� ori theory, and m� tauranga-

Framework
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ori, and kaupapa M� ori theory are used to 

� ori knowledge. However, these 
ideas are often confused with each other, or are considered as 
distinct and separate concepts. Often, the relationship between 
them is not well understood. This papers offers a framework to 
look at the relationship between these ideas. The framework 
outlines the role each plays in the definition of the other. Each 
concept is interdependent, and each is ‘equal’; that is, we 
cannot privilege one over the other. The framework also cannot privilege one over the other. The framework also 
explains the relationships that exist between these three 
concepts and ‘generic’ knowledge, the term I have used for 
knowledge that does not belong to m� tauranga M� ori, kaupapa 

-a-iwi. 



Ranga - Framework
Generic Knowledge Forms; other notions of knowledge; Principles and Values 
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Ranga - De

• Because the applications cannot be located in the broader term 
m� tauranga M� ori, it is presented in the Ranga Framework as de

• Because the applications cannot be located in the broader term 
m� tauranga M� ori, it is presented in the Ranga Framework as de
contextual knowledge.

• Early recordings of M� ori knowledge taken from tribal districts were 
later confused when sections of differing tribal accounts were 
combined, altering what was once a true tribal component of 
knowledge. This resulted in a series of muddled stories which 
became termed ‘myths and legends of the M
had lost their true tribal context; they had become de
contextualised. The explicit link to a particular territory of people contextualised. The explicit link to a particular territory of people 
occupying the sites these accounts were based on became obscure 
and confused; they were removed from the people and landscape 
they were intended for. This ‘de-contextual’ knowledge has 
significantly contributed to what is now often termed m
M� ori. 
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Because the applications cannot be located in the broader term 
ori, it is presented in the Ranga Framework as de-

ori knowledge taken from tribal districts were 
later confused when sections of differing tribal accounts were 
combined, altering what was once a true tribal component of 
knowledge. This resulted in a series of muddled stories which 
became termed ‘myths and legends of the M� ori’. These versions 
had lost their true tribal context; they had become de-
contextualised. The explicit link to a particular territory of people contextualised. The explicit link to a particular territory of people 
occupying the sites these accounts were based on became obscure 
and confused; they were removed from the people and landscape 

contextual’ knowledge has 
significantly contributed to what is now often termed m� tauranga 



Ranga - Contextual knowledge 

• M� tauranga-a-iwi is contextual knowledge that provides • M� tauranga-a-iwi is contextual knowledge that provides 
rationale and meaning to the principles and values located in 
m� tauranga M� ori. This is not to replicate m
kaupapa M� ori theory. As with the dialectical relationship 
between language and culture, so too is the relationship 
between the three strands. M� tauranga
principles of whakapapa clarifies the intent inherent in M
practice. It is important kaupapa M
separate from m� tauranga-a-iwi in that this former strand separate from m� tauranga-a-iwi in that this former strand 
creates a political safeguard for m
compromise and debate and critique can safely occur at the 
level of kaupapa M� ori theory, while the intent and true 
practice remains intact securely located in m

Contextual knowledge 

iwi is contextual knowledge that provides iwi is contextual knowledge that provides 
rationale and meaning to the principles and values located in 

ori. This is not to replicate m� tauranga M� ori or 
ori theory. As with the dialectical relationship 

between language and culture, so too is the relationship 
� tauranga-a-iwi through the 

principles of whakapapa clarifies the intent inherent in M� ori 
practice. It is important kaupapa M� ori theory is seen as 

iwi in that this former strand iwi in that this former strand 
creates a political safeguard for m� tauranga-a-iwi. Notions of 
compromise and debate and critique can safely occur at the 

ori theory, while the intent and true 
practice remains intact securely located in m� tauranga-a-iwi. 
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Social 
Entrepreneurship 

• Iwi aspirations, 

• Public / Maori good 

• Social capital • Social capital 

Social 
Entrepreneurship 

Whakapapa:

Each of the elements 
are key to encourage 
social 
entrepreneurship. 
Through Whakapapa 
each of these elements each of these elements 
is mapped and located 
within the an Iwi 
context  



Whakapapa

• The term whakapapa is commonly used to describe genealogical • The term whakapapa is commonly used to describe genealogical 
connections between people. However my argument from a m
a-iwi base is that whakapapa maps epistemologies (including tribal 
concepts, principle, ideas and related practices) and locates them within 
a particular context. Whakapapa will map the inception of a concept, 
identifying the reason and purpose for the idea and track its changes that 
have occurred to date. Whakapapa links people and the landscape 
together within and through concepts or ideas. 

• To more fully understand the impact of whakapapa, the relationship of 
past to present is important. To describe the past is to state i ng
mua (the days that hang in front of [me]). M
into the future, the days that have passed hang in front, and the future is into the future, the days that have passed hang in front, and the future is 
behind. When analysing a particular concept by reference to whakapapa, 
the sequential order of events that have occurred to form that concept or 
meaning are laid out ‘in front of you’ to provide the historical context 
showing the purpose and reason the concept or idea or principle exists, 
and how this relates to the iwi and rohe. 
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connections between people. However my argument from a m� tauranga-

iwi base is that whakapapa maps epistemologies (including tribal 
concepts, principle, ideas and related practices) and locates them within 
a particular context. Whakapapa will map the inception of a concept, 
identifying the reason and purpose for the idea and track its changes that 
have occurred to date. Whakapapa links people and the landscape 
together within and through concepts or ideas. 
To more fully understand the impact of whakapapa, the relationship of 
past to present is important. To describe the past is to state i ng�  ra o 
mua (the days that hang in front of [me]). M� ori are walking backwards 
into the future, the days that have passed hang in front, and the future is into the future, the days that have passed hang in front, and the future is 
behind. When analysing a particular concept by reference to whakapapa, 
the sequential order of events that have occurred to form that concept or 
meaning are laid out ‘in front of you’ to provide the historical context 
showing the purpose and reason the concept or idea or principle exists, 
and how this relates to the iwi and rohe. 



Whakapapa

• To link a particular practice or concept to an iwi or rohe requires an 
intimate understanding of the people and land they occupy. If intimate understanding of the people and land they occupy. If 
concepts cannot be linked to the iwi and or rohe it is likely the 
practice or concept is not indigenous to the area, but imported. 

• When the concept of whakapapa is applied to knowledge it creates 
the connection to the tribal lands [rohe], and to the individual. 
Whakapapa indicates the rationale behind the different tribal 
practices, by showing the sequential order of events required for 
tribal knowledge. Within this sequential order of events, why the 
practice was created and how it was established will be shown. 

• Whakapapa establishes the sequential order of events for 
m� tauranga-a-iwi from inception through to the current agreed 
practice for the iwi. M� taurangapractice for the iwi. M� tauranga
links it to the rohe and the iwi for it to be termed m
This link not only provides the evidence to support iwi ownership of 
a particular practice it also places the learner and knowledge into 
context. Through whakapapa, three important elements 
land and knowledge – are linked together, providing the context for 
each to exist. This is m� tauranga
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practice or concept is not indigenous to the area, but imported. 
When the concept of whakapapa is applied to knowledge it creates 
the connection to the tribal lands [rohe], and to the individual. 
Whakapapa indicates the rationale behind the different tribal 
practices, by showing the sequential order of events required for 
tribal knowledge. Within this sequential order of events, why the 
practice was created and how it was established will be shown. 
Whakapapa establishes the sequential order of events for 

iwi from inception through to the current agreed 
� tauranga-a-iwi must have a whakapapa that � tauranga-a-iwi must have a whakapapa that 

links it to the rohe and the iwi for it to be termed m� tauranga-a-iwi. 
This link not only provides the evidence to support iwi ownership of 
a particular practice it also places the learner and knowledge into 
context. Through whakapapa, three important elements – people, 

are linked together, providing the context for 
� tauranga-a-iwi. It is contextual knowledge. 



Inspire communities to engage in actions 
that will enhance resilience and well

The following key indicators must be present:The following key indicators must be present:

• Utopian view

• Incremental stages 

• Transformational 

• Contextual
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Utopian view  

The social economy must have a 
Utopian vision, reaching the 
vision is not important, however 
the incremental steps that occur 
are.   are.   

Utopian view  



Incremental Steps 

By focussing on the incremental 
steps that occur ensures a level 
of despondency does not occur.

By focussing on the positive 
steps moving aware from where 
we are to where we want to be is we are to where we want to be is 
important to note, pause reflect 
and at times celebrate.  

Incremental Steps 



Transformational 

Transformational outcomes. Must 
identify where we are. 

Then identify where we want to 
be, i.e. utopian vision

The transformational outcomes 
are the shifts that occur when 
moving from where we are to moving from where we are to 
where we want to be. We are 
transforming where we are to 
somewhere we want to be. 

Transformational 



Contextual 

By connecting the iwi and their 
landscape, m� tauranga-a-iwi landscape, m� tauranga-a-iwi 
produces contextual knowledge. 
This is different from m� tauranga 
M� ori which, as an amalgam of 
numerous tribes with their 
numerous land bases, makes it 
difficult to link with a particular 
land base. Such a generic 
approach, in m� tauranga M� ori 
existing outside its tribal context, 
produces de-contextual produces de-contextual 
knowledge. Proper explanations 
of M� ori processes cannot be 
given in m� tauranga M� ori; these 
are located within m� tauranga-a-
iwi.

Contextual 



Turangawaewae

• Underpinning the Ranga Framework is identity. As whakapapa defines a working • Underpinning the Ranga Framework is identity. As whakapapa defines a working 
relationship to enable links between people, environment and knowledge, identity 
provides a structure to locate and connect m�
environment. These elements must work together to build the understanding required for 
identity. By doing so, the foundational base for the Ranga Framework, t
created. 

• The literal translation of t� rangawaewae is a person’s ‘place of standing’. Through tracing 
your genealogical whakapapa links, connection is made to your rohe that forms the basis 
of t� rangawaewae. The term t� rangawaewae has a physical and cognitive element to it. It 
defines the physical connection to a space and place illustrated as a place of standing. 
The cognitive position is best described as a ‘comfort zone’, or a person’s point of view. 
This is also the place one cognitively and/or physically returns to when challenged or 
feeling uncomfortable in order to re-gather their thoughts. In this sense, tfeeling uncomfortable in order to re-gather their thoughts. In this sense, t
establishes the base to enable the whakapapa connections to occur and the links to 
appropriate knowledge or m� tauranga-a-iwi . 

• Turangawaewae is achieved when a person is able to define their identity by linking 
themselves to the wider people of the tribe, their environment and the tribal knowledge 
base. 

Turangawaewae
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establishes the base to enable the whakapapa connections to occur and the links to 

iwi . 
Turangawaewae is achieved when a person is able to define their identity by linking 
themselves to the wider people of the tribe, their environment and the tribal knowledge 



consider 

• While kaupapa M� ori theory challenges what can be counted as a 
theory, it is important to note kaupapa M
simply antagonise colonial ideologies (Smith, L., 1999: 188). A false 
perception can be given that all kaupapa Mperception can be given that all kaupapa M
attack on the existing crown initiatives, or P
an unwanted potential for tension between kaupapa M
and other theoretical frameworks. 

• What is required is a kaupapa M� ori theory approach that provides 
M� ori with the platform to describe and explain what the differing 
M� ori positions and ideologies are on the many issues that confront 
M� ori, from a M� ori perspective. Kaupapa M
research is not about disproving other theories. It is about building 
transformative outcomes for M� ori through m
the lens created by kaupapa M� ori theory, m
becomes visible and accessible. Kaupapa M
space to allow a new set of lenses to view M
becomes visible and accessible. Kaupapa M
space to allow a new set of lenses to view M

• Using these lens will provide a sharper focus on what is important or 
relevant to Maori in a social economy 
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� ori theory approach that provides 
ori with the platform to describe and explain what the differing 
ori positions and ideologies are on the many issues that confront 

ori perspective. Kaupapa M� ori theory-based 
research is not about disproving other theories. It is about building 

� ori through m� tauranga M� ori. Using 
� ori theory, m� tauranga M� ori 

becomes visible and accessible. Kaupapa M� ori theory creates the 
space to allow a new set of lenses to view M� ori knowledge forms.  
becomes visible and accessible. Kaupapa M� ori theory creates the 
space to allow a new set of lenses to view M� ori knowledge forms.  
Using these lens will provide a sharper focus on what is important or 
relevant to Maori in a social economy 



Summary so far

• In summary, the Ranga Framework is a diagrammatic representation 
of relationships. It enables me to explain the conceptual connections 
between various ideas, and therefore their meanings. I have placed 
m� tauranga M� ori, and generic knowledge forms horizontally, both 
as decontextual knowledge. Separating each of these strands is 
kaupapa M� ori theory providing a buffer zone to ensure the values 
and principles from generic knowledge forms are not hegemonically 
applied to m� tauranga M� ori. M� tauranga
has its base firmly situated within its rohe that provides its context: has its base firmly situated within its rohe that provides its context: 
this is contextual knowledge. As m�
vertically, it eventually connects to the m
where again the kaupapa M� ori theory strand has been deliberately 
placed to ensure tribally held practices and processes are not 
hegemonically applied to other iwi as a M

Summary so far

In summary, the Ranga Framework is a diagrammatic representation 
of relationships. It enables me to explain the conceptual connections 
between various ideas, and therefore their meanings. I have placed 

ori, and generic knowledge forms horizontally, both 
as decontextual knowledge. Separating each of these strands is 

ori theory providing a buffer zone to ensure the values 
and principles from generic knowledge forms are not hegemonically 

� � tauranga-a-iwi operates vertically. It 
has its base firmly situated within its rohe that provides its context: has its base firmly situated within its rohe that provides its context: 
this is contextual knowledge. As m� tauranga-a-iwi operates 
vertically, it eventually connects to the m� tauranga M� ori strand, 

� ori theory strand has been deliberately 
placed to ensure tribally held practices and processes are not 
hegemonically applied to other iwi as a M� ori practice. 



Moving forward 

• Kaupapa M� ori theory will continue to build and create the 
mechanism for people who are moving from an ‘iwi
to a ‘M� ori-centric’, or indeed generic knowledge focus, to engage to a ‘M� ori-centric’, or indeed generic knowledge focus, to engage 
positively. Kaupapa M� ori theory provides a set of filters to apply to 
generic forms of knowledge to bridge the gap that occurs between 
M� ori and European thought-forms, values and principles. 

• If and when a social economy  comes from the generic knowledge 
strand to engage m� tauranga M�
M� ori theory, utlilising its ‘filters’, (that is, its theoretical 
assumptions and assertions). 

• The resulting reconscientisation enables the student to view the • The resulting reconscientisation enables the student to view the 
structures within m� tauranga M�
can exist within the generic knowledge strand. Kaupapa M
theory empowers people from the generic strand of knowledge to 
begin exploring the realms of m�
a deeper understanding of M� ori knowledge structures. 

Moving forward 

ori theory will continue to build and create the 
mechanism for people who are moving from an ‘iwi-centric’ position 

centric’, or indeed generic knowledge focus, to engage centric’, or indeed generic knowledge focus, to engage 
ori theory provides a set of filters to apply to 

generic forms of knowledge to bridge the gap that occurs between 
forms, values and principles. 

If and when a social economy  comes from the generic knowledge 
tauranga M� ori needs to be through kaupapa 

ori theory, utlilising its ‘filters’, (that is, its theoretical 

The resulting reconscientisation enables the student to view the The resulting reconscientisation enables the student to view the 
� ori free from the assumptions that 

can exist within the generic knowledge strand. Kaupapa M� ori 
theory empowers people from the generic strand of knowledge to 

� tauranga M� ori, in order to reach 
� ori knowledge structures. 



Conclusion 

•A Maori social economy needs to reflect social 
being, wellness, culture, education and leadership.being, wellness, culture, education and leadership.

•It needs to include succession plans centred 
around specific knowledge competencies;
•Succession plan for roles required in Marae

•It needs to invest in our leaders•It needs to invest in our leaders

•Inter-relationships with key agencies that can 
positively contribute to the transformative actions 
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positively contribute to the transformative actions 


